The title of this RES issue does not present a neutral topic. It already contains a thesis which one can accept or contradict. The thesis is that in ecumenical relations, and thus with regards to the question of church communion or church division in its essence, it is primarily about cultural differences, and only secondarily about dogmatic differences. If one discussed questions pertaining to dogma, and if one limited oneself to this field -if the above thesis is correct -this would make little or no meaning because the question of mutual recognition would be settled on a different and deeper level. Some of the old lines between the churches were occasionally described in this light: the separation of the pre-Chalcedonian churches was operated along the borders of the Roman Empire of that time; The division between East and West (at the symbolic date 1054) is the division between the Latin and the Greek tradition; The Reformation drew a considerable part of its driving force from the distinct mentality of Northern and Central Europe, and thus also from political arrangements.
The cultural differences that are addressed here can be considered by taking into consideration a variety of factors: language, history, mentality, social structure, folk traditions, economic conditions, and many more. Of course, the church is shaped by all these. But how sure can one be that this actually weighs heavier than the known dogmatic differences, which were at the forefront of the ecumenical dialogue most of the times? How could it happen that these dogmatic differences were then so strongly consolidated and pushed to the fore that they became a real obstacle in the ecumenical approach? If the thesis which is implicit in the title of RES were correct and if it were seriously considered, it would have far-reaching implications for the way in which the ecumenical dialogue should be conducted. The goal then would no longer be the unmediated understanding of dogmatic or ethical questions, but a rerouting of the theological points of contention to their underlying cultural differences and the question of the meaning of this cultural (historical, linguistic) diversity for the community of the churches. It could be seen as an expression of the catholicity of the Church -a catholicity that does not exclude diversity, but cherishes it because it is the indication that the Gospel has reached all peoples. This comprehensive breadth and richness could be then interpreted as a testimony of the truth of the triune God. From this perspective, how can one answer the questions of where should one set limits to this diversity and of the criteria that determine it?
Each of the contributions to RES is a unique reflection in this wide fi- Two essays approach the topic from yet another side. Hans Klein sees a link between cultural differences and geographic and climatic conditions which have shaped different forms of life and mentalities. Dorin Oancea asks about the influences that define the life of a person and thus also make up his identity; these ties can be helpful or hindering in the ecumenical dialogue.
In the section 'Other essays', Cristian Sonea presents a study on the concept of missio Dei, which plays an important role in mission theology, irrespective of confession. The 
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